That

L o et L wm Y vy G N ™

| aart g g M e s o g =






T TIYR gt V) D TR Y -

Larcy K ﬁL\m.

- 187 YL

N

That Incredible Chnstian






That

TYNDALE HOUSE PUBLISHERS

Wheaton, hhinois

Special Edition



Copyright 1964 by Christian Publications, Inc.
Harrisburg, PA 17101

(Printed in U.S.A.)




Acknowledgements

Most of the chapters of this book appeared as editorials in
The Alliance Witness, of which Dr. Tozer was editor, during
the years 1960-1963. “The Art of True Worship” appeared
originally in Moody Monthly (1952) and is included here
with their kind permission.






Introduction

Someone said that while Dr. A. W. Tozer always sought
to introduce sinners to their Saviour he longed to help saints
to see the greatness of God and to expernience the life of
victory and joy through surrender and faith This theme —
recognizing God for who He is, giving Him the worship and
honor due Him was particularly dominant in Dr Tozer’s
late writings.

To know God requires first of all a right relationship to
Him. It requires uume, and this we must give It requires
also faith and knowledge, and this God gives as we humbly
seek Him And because we cannot know God apart from
the illuminating Holy Spirit we must welcome Him, allowing
Him to indwell and possess us.

The reader will find each chapter in this book complete
in itself, and one may speak to him more than another
There is, however, progression, and greater profit will come
from at least one consecutive reading

The chapters were selected to instruct the heart that seeks
“to follow on to know the Lord.” Such a life may not be
always easy, but at the last it will be all that really matters.

ANITA M. BAILEY
Managing Editor
The Alliance Witness
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That Incredible Christian

The current effort of so many religious leaders to harmonize
Christianity with science, philosophy and every natural and
reasonable thing is, I believe, the result of failure to under-
stand Christianity and, judging from what I have heard and
read, failure to understand science and philosophy as well.

At the heart of the Chrisuan system lies the cross of
Christ with its divine paradox. The power of Christianity
appears in its antipathy toward, never in its agreement with,
the ways of fallen men. The truth of the cross is revealted in
its contradictions. The witness of the church is most effective
when she declares rather than explains, for the gospel is ad-
dressed not to reason but to faith. What can be proved re-
quires no faith to accept. Faith rests upon the character of
God, not upon the demonstrations of laboratory or logic.

The cross stands i bold opposition to the natural man. Its
philosophy runs contrary to the processes of the unregenerate
mind, so that Paul could say bluntly that the preaching of
the cross is to them that perish foolishness. To try to find
a common ground between the message of the cross and man’s
fallen reason is to try the impossible, and if persisted in must
result in an impaired reason, « meaningless cross and a power-
less Christianiy.

But let us bring the whole matter down from the uplands of
theory and simply observe the true Christtan as he pnots into
practice the teachings of Christ and His apostles.  Note the
contradictions:

T'he Christian believes that in Christ he has died, yet he s
more alive than before and he fully expects to live forever
He walks on earth while seated i heaven and thongh born



on earth he finds that after his conversion he is not at home
here. Like the nighthawk, which in the air is the essence of
grace and beauty but on the ground is awkward and ugly, so
the Christian appears at his best in the heavenly places but
does not fit well into the ways of the very society into which
he was born.

The Christian soon learns that if he would be victorious as
a son of heaven among men on earth he must not follow the
common pattern of mankind, but rather the contrary. That
he may be safe he puts himself in jeopardy; he loses his life
to save it and is in danger of losing it if he attempts to
preserve it. He goes down to get up. If he refuses to go
down he is already down, but when he starts down he is
on his way up.

He is strongest when he is weakest and weakest when he
is strong. Though poor he has the power to make others rich,
but when he becomes rich his ability to enrich others vanishes.
He has most after he has given most away and has least when
he possesses most.

He may be and often is highest when he feels lowest and
most sinless when he is most conscious of sin. He is wisest
when he knows that he knows not and knows least when he
has acquired the greatest amount of knowledge. He some- -
times does most by doing nothing and goes furthest when
standing still. In heaviness he manages to rejoice and keeps
his heart glad even in sorrow.

The paradoxical character of the Christian is revealed con-
stantly. For instance, he believes that he is saved now, never-
theless he expects to be saved later and looks forward joyfully
to future salvation. He fears God but is not afraid of Him.
In God's presence he feels overwhelmed and undone, yet
there is nowhere he would rather be than in that presence.
He knows that he has been cleansed from his sin, yet he is
painfully conscious that in his flesh dwells no good thing.

He loves supremely One whom he has never seen, and
though himself poor and lowly he talks familiarly with One
who is King of all kings and Lord of all lords, and is aware of
no incongruity in so doing. He feels that he is in his own
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right altogether less than nothing, yet he believes without
question that he is the apple of God's eye and that for him
the Eternal Son became flesh and died on the cross of shame.

The Christian is a citizen of heaven and to that sacred
citizenship he acknowledges first allegiance; yet he may love
his earthly country with that intensity of devotion that caused
John Knox to pray “O God, give me Scotland or 1 die ”

He cheerfully expects before long to enter that bright world
above, but he is in no hurry to leave this world and is quite
willing to await the summons of his Heavenly Father And
he is unable to understand why the critical unbeliever should
condemn him for this, it all seems so natural and right in the
circumstances that he sees nothing inconsistent about it.

The cross-carrying Christian, furthermore, is both a con-
firmed pessimist and an optimist the like of which is to be
found nowhere else on earth.

When he looks at the cross he is a pessimist, for he knows
that the same judgment that fell on the Lord of glory con-
demns 1n that one act all nature and all the world of men He
rejects every human hope out of Christ because he knows that
man's noblest effort 1s only dust building on dust

Yet he 1s calmly, restfully optimistic. If the cross condemns
the world the resurrection of Christ guarantees the ultimate
triumph of good throughout the universe. Through Christ
all will be well at last and the Christian waits the consum-
mation. Incredible Christian!
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Time Cannot Help Us

Sin has done frightful things to us and its effect upon us is
all the more deadly because we were born in it and are
scarcely aware of what is happening to us.

One thing sin has done is to confuse our values so that we
can only with difficulty distinguish a friend from a foe or
tell for certain what is and what is not good for us. We walk
in a world of shadows where real things appear unreal and
things of no consequence are sought after as eagerly as if
they were made of the very gold that paves the streets of
the City of God.

Our ideas rarely accord with things as they are, but are
distorted by a kind of moral astigmatism that throws every-
thing out of focus. Through a multitude of errors our total
philosophy is out of line, somewhat as our mathematics would
be had we learned the multiplication table wrongly and not
been aware of our mistake.

One false concept to which we cling tenaciously is time. We
think of it as being a sort of viscid substance flowing onward
like a sluggish river, bearing upon its bosom nations and em-
pires and civilizations and men. We visualize this sticky
stream as an entity and ourselves as helplessly stuck in it for
as long as our earthly lives endure. ,

Or again, by a simple shift in our thinking we picture time
as a revealer of the shape of things to come, as when we say
“Time will tell.” Or we imagine it a benign physician and
comfort ourselves with the thought that “time is a great
healer.” All this is so much a part of us that it would be too
much to expect that the habit of referring everything to time
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could cver be broken. Yet we may guard against the harm
that such thinking carries with it.

The most harmful mistake we make concerning time is that
it has somehow a mysterious power to perfect human nature.
We say of a foolish young man “Time will make him wiser,”
or we sce 3 new Christian acting like anything but a Chris-
tian and hope that time will someday turn him into a saint.

The truth is that time has no more power to sanctify a man
than space has. Indeed, time is only a fiction by which we
account for change. It is change, not time, that turns fools
into wise men and sinners into saints. Or more accurately,
it is Christ who does the whole thing by means of the changes
He works in the heart.

Saul the persecutor became Paul the servant of God, but
time did not make the change. Christ wrought the miracle,
the same Christ who once changed water into wine. One
spiritual experience followed another in fairly rapid succession
until the violent Saul became a gentle, God-enamored soul
ready to lay down his life for the faith he once hated. It
should be obvious that time had no part in the making of
the man of God.

My purpose in writing this little piece is not to engage in
an exercise in semantics but to alert my readers to the injury
they may suffer from an unfounded confidence in time. Be-
cause a Moses and a Jacob lost the impulsive, headstrong sins
of their youth and in themr old age became gentle, mellow
saints we tend to take it for granted that time wrought the
transformation  Bui it is notso. God, pot time, makes saints,

Human nature is nor fised, and for this we should thank
God day and mght - We are sull capable of change. We can
become something othar than what we are. By the power of
the gospel the covaous mm may becomne gencrous, the cgotist
lowly m Ius own ¢yes The thicl may learn to stcal no more,
the blusphemer to fill hus mouth with prases unto God. Bt
itis Chust who does i alll "Thute has nothing 10 do with it

Many a lTost man 15 putting ofl the day of salvation, vaguely
hoping that ume is on his side, when acually the likcdlihood
of his cver becounng o Christian grows less day by day. And
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why? Because the changes taking place in him are hardening
his will and making it more and more difficult for him to
repent.

“Seek ye the Lord while he may be found, call ye upon him
while he is near. Let the wicked forsake his way, and the un-
righteous man his thoughts: and let him return unto the Lord,
and he will have mercy upon him; and to our God, for he will
abundantly pardon.”

See the change-words in this text: “seek . .. call. .. forsake

. return.” These all denote specific changes the returning
sinner must make in himself, acts that he must perform. But
this is not enough. “Have mercy . . . pardon”; these are the
changes God makes in and for the man. To be saved the
man must change and be changed.

To enter the kingdom of God, our Lord explained, a man
must be born again (John 3:3-7). That is, he must undergo
a spiritual change. This accords completely with the preach-
ing of John the Baptist who called upon his hearers to prepare
the way of the Lord by bringing forth fruits worthy of re-
pentance, and with the apostle Peter who reminded the early
Christians that they had been made partakers of the divine
nature and had escaped the corruption the world had suffered
by lust.

The initial change, however, is not the only one the re-
deemed man will know. His whole Christian life will consist
of a succession of changes, moving always toward spiritual per-
fection. To achieve these changes the Holy Spirit uses various
means, probably the most effective being the writings of the
New Testament.

Time can help us only if we know that it cannot help us
at all. It is change we need, and only God can change us from
worse to better.
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What It Means to Accept Christ

A few things, fortunately only a few, are matters of life
and death, such as a compass for a sea voyage or a guide for
a journey across the desert. To ignore these vital things is
not to gamble or take a chance; it is to commit suicide. Here
it is either be right or be dead.

Our relation to Christ is such a matter of life or death, and
on a much higher plane. The Bible instructed man knows
that Jesus Christ came into the world to save sinners and that
men are saved by Christ alone altogether apart from any works
of merit.

That much is true and is known, but obviously the death
and resurrection of Christ do not automaticaily save everyone.
How does the individual man come into saving relation to
Christ? That some do we know, but that others do not is evi-
dent. How is the gulf bridged between redemption objectively
provided and salvation subjectively received? How does that
which Christ did for me become operative within me? To the
question “What must I do to be saved?”’ we must learn the
correct answer. To fail here is not to gamble with our souls;
it is to guarantee eternal banishment from the face of God.
Here we must be right or be finally lost.

To this anxious question evangelical Christians provide
three answers, “Believe on the Lord Jesus Christ,” “Receive
Christ as your personal Saviour,” and “Accept Christ.” Two
of the answers are drawn almost verbatim from the Scriptures
(Acts 16:31, John 1:12), while the third is a kind of para-
phrase meant to sum up the other two. They are therefore
not three but one
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Being spiritually lazy we naturally tend to gravitate toward
the easiest way of settling our religious questions for ourselves
and others; hence the formula “Accept Christ” has become a
panacea of universal application, and I believe it has been
fatal to many. Though undoubtedly an occasional serious-
minded penitent may find in it all the instruction he needs
to bring him into living contact with Christ, I fear that too
many seekers use it as a short cut to the Promised Land, only
to find that it has led them instead to “a land of darkness, as
darkness itself; and of the shadow of death, without any
order, and where the light is as darkness.”

The trouble is that the whole “Accept Christ” attitude is
likely to be wrong. It shows Christ applying to us rather than
us to Him. It makes Him stand hat-in-hand awaiting our
verdict on Him, instead of our kneeling with troubled hearts
awaiting His verdict on us. It may even permit us to accept
Christ by an impulse of mind or emotions, painlessly, at no
loss to our ego and no inconvenience to our usual way of life.

or this ineffectual manner of dealing with a vital matter

e might imagine some parallels; as if, for instance, Israel
n Egypt had ‘“‘accepted” the blood of the Passover but con-
inued to live in bondage, or the prodigal son had “accepted”

is father’s forgiveness and stayed on among the swine in the
far country. Is it not plain that if accepting Christ is to mean

lanything there must be moral action that accords with it?

Allowing the expression “Accept Christ” to stand as an
honest effort to say in short what could not be so well said
any other way, let us see what we mean or should mean when
we use it.

To accept Christ is to form an attachment to the Person of
our Lord Jesus altogether unique in human experience. The
attachment is intellectual, volitional and emotional. The be-
liever is intellectually convinced that Jesus is both Lord and
Christ; he has set his will to follow Him at any cost and soon
his heart is enjoying the exquisite sweetness of His fellowship.

This attachment is all-inclusive in that it ]oyfully accepts
Christ for all that He is. There is no craven division of offices
whereb we ma acknowled e His Saviourhood toda _and
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withhold decision on His Lordshi till tomorrow. The e
believer owns Christ as his All in All without reservation.}He
also includes all of himself, leaving no part of his being Un-
affected by the revolutionary transactiorﬁ

Further, his attachment to Christ is all-exclusive. The Lord
becomes to him not one of several rival interests, but the one
exclusive attraction forever. He orbits around Christ as the
earth around the sun, held in thrall by the magnetism of His
love, drawing all his life and light and warmth from Him.
In this happy state he is given other interests, it is true, but
these are all determined by his relation to his Lord.

That we accept Christ in this all-inclusive, all-exclusive
way is a divine imperative. Here faith makes its leap into
God through the Person and work of Christ, but it never di-
vides the work from the Person. It never tries to believe on
the blood apart from Christ Himself, or the cross or the
“finished work.” It believes on the Lord Jesus Christ, the
whole Christ without modification or reservation, and thus it
receives and enjoys all that He did in His work of redemption,
all that He is now doing in heaven for His own and all that
He does in and through them.

To accept Christ is to know the meanin
he 15, so are we 1n worl " (I John4:17) We accept His
friends as our friends, His enemies as our enemies, His ways
as our ways, His rejection as our rejection, His crosg as our
cross, His life as our life and His future as our future) &<C o

If this is what we mean when we advise the seeker to achep[
Christ we had better explain it to him. He may get into deep
spiritual trouble unless we do.
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How Important Is Creed?

Among certain Christians it has become quite the fashion
to cry down creed and cry up experience as the only true test
of Christianity. The expression “Not creed, but Christ”
(taken, I believe, from a poem by John Oxenham) has been
widely accepted as the very voice of truth and given a place
alongside of the writings of prophets and apostles.

When 1 first heard the words they sounded good. One got
from them the idea that the advocates of the no-creed creed
had found a precious secret that the rest of us had missed;
that they had managed to cut right through the verbiage of
historic Christianity and come direct to Christ without
bothering about doctrine. And the words appeared to honor
our Lord more perfectly by focusing attention upon Him
alone and not upon mere words. But is this true? I think not. ’

In this no-creed creed there are indeed a few grains of real
truth, but not as many as the no-creed advocates imagine. And
those few are buried beneath a mighty pile of chaff, something
that the no-creed people cannot at all imagine.

Now I have a lot of sympathy for the no-creed creedalists
for I realize that they are protesting the substitution of a dead
creed for a living Christ; and in this I join them whole-
heartedly. But this antithesis need not exist; there is no reason
for our creeds being dead just as there is no reason for our
faith being dead. James tells us that there is such a thing as
dead faith, but we do not reject all faith for that reason.

Now the truth is that creed is implicit in every thought,
word or act of the Christian life. It is altogether impossible to
come to Christ without knowing at least something about
Him; and what we know about Him is what we believe about
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Him; and what we believe about Him is our Christian creed.
Otherwise stated, since our creed is what we believe, it is im-
possible to believe on Christ and have no creed.

Preaching Christ 1s generally, and correctly, held to be the
purest, noblest ministry in which any man can engage, but
preaching Christ includes a great deal more than talking
about Christ in superlatives. It means more than giving vent
to the religious love the speaker feels for the Person of Christ.
Glowing love for Christ will give fragrance and warmth to
any sermon, but 1t is sull not enough. Love must be intelli-
gent and informed if 1t 1s to have any permanent meaning
The effective sermon must have intellectual content, and
wherever there 1s intellect there is creed. It cannot be other-
wise.

This is not to plead for the use of the historic creeds in
our Christian gatherings. I realize that it is entirely possible
to recite the Apostles’ Creed every Sunday for a lifetime with
no profit to the soul. The Nicene Creed may be said or sung
in every service without benefiting anyone. The standard
creeds are a summary of what the Christian professes to be-
lieve, and they are excellent as far as they go yet they may
be learned by rote and repeated without conviction and so
be altogether stale and unprofitable.

While we may worship (and thousands of Christians do)
without the use of any formal creed, it is impossible to wor-
ship acceptably without some knowledge of the One we seek
to worship. And that knowledge is our creed whether it is
ever formalized or not. It is not enough to say that we may
have a mystical or numinous experience of God without any
doctrinal knowledge and that is sufficient. No, it is not suf-
ficient. We must worship in truth as well as in spirit; and
truth can be stated and when it s stated it becomes creed.

The effort 1o be practiicing Christians without knowing
what Christianity is about must always fail.  The true Chris-
tian should be, indeed must be, a theologian. He must know
at least something of the wealth of truth revealed in the Holy
Scaiptures. And he must know it with sufficient clarity to

()l

&



state it and defend his statement. And what can be stated
and defended is a creed.

Because the heart of the Christian life is admittedly faith in
a person, Jesus Christ the Lord, it has been relatively easy for
some to press this truth out of all proportion and teach that
faith in the Person of Christ is all that matters. Who Jesus
is matters not, who His Father was, whether Jesus is God or
man or both, whether or not He accepted the superstitions
and errors of His time as true, whether He actually rose again
after His passion or was only thought to have done so by His
devoted followers — these things are not important, say the
no-creed advocates. What is vital is that we believe on Him
and try to follow His teachings.

What is overlooked here is that the conflict of Christ with
the Pharisees was over the question of who He was. His claim
to be God stirred the Pharisees to fury. He could have cooled
the fire of their anger by backing away from His claim to
equality with God, but He refused to do it. And He further
taught that faith in Him embraced a belief that He 1s very
God, and that apart from this there could be no salvation for
anyone. “He said unto them, Ye are from beneath; I am from
above: ye are of this world; I am not of this world. I said
therefore unto you, that ye shall die in your sins: for if ye
believe not that I am he, ye shall die in your sins.”

To believe on Christ savingly means to believe the right
things about Christ. There is no escaping this.
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The Inadequacy of “Instant Christianity”

It is hardly a matter of wonder that the country that gave
the world 1nstant tea and instant colfee should be the one to
give it instant Christianity. If these two beverages were not
actually invented in the United States it was certainly here
that they received the advertising impetus that has made
them known to most of the civilized world. And it cannot be
denied that it was American Fundamentalism that brought
instant Christianity to the gospel churches.

Ignoring for the moment Romanism, and Liberalism in its
various disguises, and focusing our attention upon the great
body of evangelical believers, we see at once how deeply the
religion of Christ has suffered in the house of its friends. The
American genius for getting things done quickly and easily
with little concern for quality or permanence has bred a virus
that has infected the whole evangelical church in the United
States and, through our literature, our evangelists and our
missionaries, has spread all over the world.

Instant Christianity came in with the machine age. Men
invented machines for two purposes. They wanted to get im-
portant work done more quickly and easily than they could
do it by hand, and they wanted to get the work over with so
they could give their time to pursuits more to their liking,
such as loafing or enjoying the pleasures of the world. Instant
Christianity now serves the smme purposes in religion. It dis-
poses of the past, guarantees the future and sets the Christian
free to follow the more refined lusts of the flesh in all good
conscience and with a minimunn of restraint.

By “instant Christianity” 1 mean the kind found almost
everywhere in gospel circles and which is born of the notion
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that we may discharge our total obligation to our own souls by
one act of faith, or at most by two, and be relieved thereafter
of all anxiety about our spiritual condition. We are saints
by calling, our teachers keep telling us, and we are permitted
to infer from this that there is no reason to seek to be saints
by character. An automatic, once-for-all quality is present
here that is completely out of mode with the faith of the New
Testament.

In this error, as in most others, there lies a certain amount
of truth imperfectly understood. It is true that conversion to
Christ may be and often is sudden. Where the burden of sin
has been heavy the sense of forgiveness is usually clear and
joyful. The delight experienced in forgiveness is equal to
the degree of moral repugnance felt in repentance. The true
Christian has met God. He knows he has eternal life and he
is likely to know where and when he received it. And those
also who have been filled with the Holy Spirit subsequent to
their regeneration have a clear-cut experience of being filled.
The Spirit is self-announcing, and the renewed heart has no
difficulty identifying His presence as He floods in over the
soul.

But the trouble is that we tend to put our trust in our
experiences and as a consequence misread the entire New
Testament. We are constantly being exhorted to make the
decision, to settle the matter now, to get the whole thing taken
care of at once — and those who exhort us are right in doing
so. There are decisions that can be and should be made once
and for all. There are personal matters that can be settled
instantaneously by a determined act of the will in response to
Bible-grounded faith. No one would want to deny this; cer-
tainly not 1.

The question before us is, Just how much can be accom-
plished in that one act of faith? How much yet remains to
be done and how far can a single decision take us?

Instant Christianity tends to make the faith act terminal
and so smothers the desire for spiritual advance. It fails to
understand the true nature of the Christian life, which is not
static but dynamic and expanding. It overlooks the fact that
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a new Christian is a living organism as certainly as a new
baby is, and must have nourishment and exercise to assure
normal growth. It does not consider that the act of faith in
Christ sets up a personal relationship between two intelligent
moral beings, God and the reconciled man, and no single cn-
counter between God and a creature made in His image could
ever be sufficient to establish an intimate friendship between
them,

By trying to pack all of salvation into one experience, or
two, the advocates of instant Christianity flaunt the law of
development which runs through all nature. They ignore the
sanctifying effects of suffering, cross carrying and practical
obedience. They pass by the need for spiritual training, the
necessity of forming right religious habits and the need to
wrestle against the world, the devil and the flesh.

Undue preoccupation with the initial act of believing has
created in some a psychology of contentment, or at least of
non-expectation. To many it has imparted a mood of dis-
appointment with the Christian faith. God seems too far
away, the world is too near, and the flesh too powerful to
resist. Others are glad to accept the assurance of automatic
blessedness. It relieves them of the need to watch and fight
and pray, and sets them free to enjoy this world while waiting
for the next.

Instant Christianity is twentieth century orthodoxy. I won-
der whether the man who wrote Philippians 3:7-16 would
recognize it as the faith for which he finally died. I am afraid
he would not.
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Faith’s Foundation Is God

If our faith is to have a firm foundation we must be con-
vinced be ond ssible doubt that God is altogether
tenet of our creed to which we give nominal assent. It must
penetrate the profoundest depths of our spirits; it must get
through all outward forms to the eternal substance of which
our beings are composed, that sacred stuff which was once
made in the image of God.

As long as we question the wisdom of any of God’s ways
our faith is still tentative and uncertain. While we are able
to understand, we are not quite believing. Faith enters when
there is no supporting evidence to corroborate God’s word
of promise and we must put our confidence blindly in the
character of the One who made the promise.

Faith that asked no proof was manifested by our Lord when
He was enduring His ordeal of agony on the cross. Though
rejected and forsaken, and in His great pain and weakness
tempted to wonder how it could be thus with Him, His faith
found its rest in the holiness of God: “But thou art holy, O
thou that inhabitest the praises of Israel.” Though the whole
world shouted against God and every testimony of the senses
was against His goodness and love, Christ knew God was holy
and could do no wrong, so He would bear the agony until
His Father released Him. Here was faith in its most perfect
expression. The faith that made the sun stand still or brought
down fire from heaven was elementary compared with this.

Remember that faith is not a noble quality found only in
superior men. It is not a virtue attainable by a limited few.
It is not the ability to persuade ourselves that black is white
or that something we desire will come to pass if we only wish
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hard enough Faith is sim brin 1n of our minds into
accord with the truth. It is adjusting our expectations to the
promises of God in complete assurance that the God of the
whole earth cannot lie.

A man looks at a mountain and affirms, “That is a moun-
tain” There is no particular virtue in the affirmation. It is
simply accepting the fact that stands before him and bringing
his belief into accord with the fact. The man does not create
the mountain by believing, nor could he annihilate 1t by de-
nying. And so with the truth of God. The believing man
accepts a promise of God as a fact as solid as a mountain and
vastly more enduring. His faith changes nothing except his
own personal relation to the word of promise God's Word
is true whether we believe it or not. Human unbelief cannot
alter the character of God.

Faith 1s subjective, but it is sound only when 1t corresponds
with objective reality. The man’s faith in the mountain is
valid only because the mountain is there; otherwise 1t would
be mere imagination and would need to be sharply corrected
to rescue the man from harmful delusion. So God is what
He 1s in Himself. He does not become what we believe “I
AM That 1 AM " We are on safe round onl when we know
what kind of God He is and adjust our entire bein to the

conce

(bmce true aith rests upon what God is, it is of utmost im-
portance that, to the limit of our comprchension, we know
what He is “They that know thy name will put their trust
in thee.” The name of God 1s the verbal expression of His
character, and confidence always rises or falls with known
chdmcler?\f\’lmt the psalmist said was simply that they who
know God to be the kind of God He is will put their con-
fidence in Him This 1s not a special virtue, 1 repeat, but the
normal direction any mind takes when confronted with the
fact. We are so made that we tust good character and dis-
trust 1ts opposite  That 1s why unbelief is so intensely wicked.
“Hg that beheveth not God hath made him a liar "

éxe character of God 15 the Christian’s final ground of
assurance and the solution of many, 1if not most, of his prac-
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tical religious problems. . Some persons, for instance, believe
that God answered prayer in Bible times but will not do so
today, and others hold that the miracles of olden days can
never be repeated. To believe so is to deny or at least to
ignore almost everything God has revealed about Himself.

We must remember that God always acts like Himself. He
has never at any time anywhere in the vasty universe acted
otherwise than in character with His infinite perfections. This
knowledge should be a warning to the enemies of God, and
it cannot but be an immense consolation to His friends.

Though God dwells in the center of eternal mystery, there
need be no uncertainty about how He will act in any situation
covered by His promises. These promises are infallible pre-
dictions. God will always do what He has promised to do
when His conditions are met. And His warnings are no less
predictive: “The ungodly shall not stand in the judgment,
nor sinners in the congregation of the righteous” (Psa. 1:5).

In the light of all this how vain 1s the effort to have faith
by straining to believe the promises in the Holy Scriptures.
A promise is only as good as the one who made it, but it is as
good, and from this knowledge springs our assurance. By
cultivatin the knowled e of God we at the same time cul-
tivate our faith. Yet while so doin we look not at our faith
but at Christ its author and finisher. Thus the aze of t_e
soul is not in, but out and u _to God. So the health of the
soul is secured.
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The Freedom of the Will

It is mherent in the nature of man that his will must be
free. Made in the image of God who is completely free, man
must enjoy a measure of freedom. This enables him to select
his companions for this world and the next, it enables him
to yield his soul to whom he will, to give allegiance to God
or the devil, to remain a sinner or become a saint

And God respects this freedom. God once saw everything
that He had made, and behold, it was very good. To find
fault with the smallest thing God has made is to find fault
with its Maker. It is a false humility that would lament that
God wrought but imperfectly when He made man in His own
image. Sin excepted, there is nothing in human nature to
apologize for This was confirmed forever when the Eternal
Son became permanently incarnated in human flesh.

So highly does God regard His handiwork that He will not
for any reason violate it. For God to override man'’s freedom
and force him to act contrary to his own will would be to
make a mockery of the image of God in man. This God will
never do.

Our Lord Jesus looked after the rich young ruler as he
walked away, but He did not follow him or attempt to coerce
him The dignity of the young man’s humanity forbade that
his choices should be made for lum by another To remain
a man he must make his own moral choices; and Christ knew
this and permitted him to go his own chosen way. If his
human choice took him at last to hell, at least he went there
a man, and it 1s better for the moral universe that he should
de so than that he should be jockeyed to a heaven he did not
choose, a soulless, willess automaton.
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God will take nine steps toward us, but He will not take
the tenth. He will incline us to repent, but He cannot do our
repenting for us. It is of the essence of repentance that it can
only be done by the one who committed the act to be re-
pented of. God can wait on the sinning man; He can with-
hold judgment; He can exercise long-suffering to the point
where He appears “lax” in His judicial administration; but
He cannot force a man to repent. To do this would be to
violate the man’s freedom and void the gift God originally
bestowed upon him.

Where there is no freedom of choice there can be neither
sin nor righteousness, because it is of the nature of both that
they be voluntary. However good an act may be, it is not
good if it is imposed from without. The act of imposition
destroys the moral content of the act and renders it null and
void.

{For an act to be sinful the quality of voluntariness must
also be present. Sin is the voluntary commission of an act
known to be contrary to the will of God. Where there is no
moral knowledge or where there is no voluntary choice, the
act is not sinful; it cannot be, for sin is the transgressnon of
the law and transgression must be voluntary

Lucifer became Satan when he made his fateful choice:
“I will ascend above the heights of the clouds; I will be like
the most High.” Clearly here was a choice made against
light. Both knowledge and will were present in the act.
Conversely, Christ revealed His holiness when He cried in
His agony, “Not my will, but thine, be done.” Here was a
deliberate choice made with the full knowledge of the con-
sequences. Here two wills were in temporary conflict, the
lower will of the Man who was God and the higher will of
the God who was Man, and the higher will prevailed. Here
also was seen in glaring contrast the enormous difference be-
tween Christ and Satan; and that difference divides saint from
sinner and heaven from hell.

But someone may ask, “When we pray ‘Not my will, but
Thine be done,” are we not voiding our will and refusing to
exercise the very power of choice which is part of the image
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of God in us?” The answer to that question is a flat No,
but the whole thing deserves further explanation.

No act that is done voluntarily is an abrogation of the free-
dom of will. 1f a man chooses the will of God he is not de-
nying but exercising his right of choice. What he is doing is
admitting that he is not good enough to desire the highest
choice nor is he wise enough to make it, and he is for that
reason asking Another who is both wise and good to make
his choice for him. And for fallen man this is the ultimate
use he should make of his freedom of will.

Tennyson saw this and wrote of Christ,

Thou seemest human and divine,
The highest, holiest manhood, Thou;
Our wills are ours, we know not how;
Our wills are ours, to make them Thine.

There is a lot of sound doctrineg in these wor(ls-é‘Our wills
are ours, to make them Thine.” Q‘he secret of saintliness is
not the destruction of the will but the submergence of it in
the will of God

The true saint is one who acknowledges that he possesses
from God the gift of freedom. He knows that he will never
be cudgled into obedience nor wheedled like a petulant child
into doing the will of God; he knows that these methods are
unworthy both of God and of his own soul. He knows he is
free to make any choice he will, and with that knowledge he
chooses forever the blessed will of God.
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Living an Exchanged Life

A great preacher whom I heard a few years ago said that
the word “renew” in Isaiah40:31 really meant “exchange”;
so the text should read, ‘“They that wait upon the Lord
shall exchange their strength.”

Oddly enough I do not now remember how he developed
his sermon or just how he applied the text, but I have been
thinking lately that the man had hit upon a very important
idea; namely, that a large part of Christian experience con-
sists of exchanging something worse for something better,
a blessed and delightful bargain indeed.

At the foundation of the Christian life lies vicarious atone-
ment, which in essence is a transfer of guilt from the sinner
to the Saviour. I well know how vigorously this idea is at-.
tacked by non-Christians, but I also know that the wise of this
world in their pride often miss the treasures which the simple-
hearted find on their knees; and I also remember the words
of the apostle: “He hath made him to be sin for us, who
knew no sip; that we might be made the righteousness of God
in him” (2 Cor. 5:21). This is too plain to miss for anyone
who is not willfully blind: Christ by His death on the cross
made it possible for the sinner to exchange his sin for Christ’s
righteousness. It’s that simple. No one is compelled to ac-
cept it, but at least that is what it means.

And that is only the beginning. Almost everything there-
after is an exchange of the worse for the better. Next after
the xchan e of sin for ri hteousness is that of wrath for ac-
ceptance. Today the wrath of God abides upon a sinning and
impenitent man; tomorrow God’s smile rests upon him. He
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is the same man, but not quite, for he is now a new man in
Christ Jesus. By penitence and faith he has exchanged the
place of condemnation for the Father's house. He was re-
jected in himself but is now accepted in the Beloved, and
this not by human means but by an act of divine grace.

Then comes th exchan e of death " . Christ died
for dead men that they might rise to be living men. Paul’s
happy if somewhat involved testimony makes this clear: *I
am crucified with Christ: nevertheless I live; yet not I, but
Christ liveth in me: and the life which I now live in the flesh
1 live by the faith of the Son of God, who loved me, and gave
himself for me” (Gal. 2:20).

This is mysterious but not incredible. It is one more ex-
ample of how the ways of God and the ways of man diverge.
Man is a born cobbler. When he wants a thing to be better
he goes to work to improve it. He improves cattle by careful
breeding; cars and planes by streamlining; health by diet,
vitamins and surgery; plants by grafting, people by educa-
tion. But God will have none of this cobbling. He makes a
man better b makin him a new man, He im arts a higher
order of life and sets to work to destro the o

Then as suggested in the Isaiah text, the Christian ex-
chan e weaknes fo trength I suppose 1t is not improper
to say that God makes His people strong, but we must under-
stand this to mean that they become strong in exact pro-
portion to their weakness, the weakness being themrr own and
the strength God's ["\’Vhen I am weak, then am I Strongﬂ 1S
the way Paul said 1t and n so saying set a pattern for every
Chrisuan.

Actually the purest saint at the moment of his greatest
strength s as weak as he was before his conveision. What has
happened 15 that he has switched from his little human bat-
tery to the infinite power of God He has quite literally ex-
changed weakness for strength, but the strength 1s not his:
it lows into tum from God as long as he abides in Christ

One of the heaviest problems in the Christian life is that
of sanctification: how to become as pure as we know we ought
to be and must be if we are to enjoy intimate communion
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with a holy God. The classic expression of this problem and
its solution is found in Paul’s Epistle to the Romans, chap-
ters seven and eight. The cr  “O wretched man that I am!
who shall deliver me from the body of this death?” receives
the trium hant answe “The law of the § irit of life in
Christ esus hath made me free from the law o sin and
d h”

No one who has given attention to the facts will deny that
it is altogether possible for a man to attain to a high degree
of external morality if he sets his heart to it. Marcus Aure-
lius, the pagan emperor, for instance, lived a life of such ex-
alted morality as to make most of us Christians ashamed, as
did also the lowly slave Epictetus; but holiness was some-
thing of which they were totally ignorant. And it is holiness
that the Christian heart yearns far above all else, and holi-
ness the human heart can never capture by itself.

A. B. Simpson knew by experience the unavailing struggle
to be holy, and he knew also the Bible way to holiness. In a
little hymn composed to be spoken at the conclusion of one
of his sermons he states it this way:

I take Him as my holiness,
My spirit’s spotless, heavenly dress;
I take “The Lord my righteousness,”
I take, He undertakes.

We have but to abandon the effort to be holy and trust God
to do the work within us. He will surely undertake.

7 CF here are many other happy exchanges we Christians may
make if we will, among them being our ignorance for His
knowledge, our folly for His wisdom, our demerit for His
merit, our sad mortality for His blessed immortality and
faith for sight at last.
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Why the Holy Spirit Is Given

A generation ago the work of the Holy Spirit in the life
of the believer was neatly reduced by certain Bible teachers
to one thing: to impart power for service.

In the first quarter of the present century the phrase
“power for service” occurred everywhere in the literature of
evangelical Christianity, and one gets the distinct impres-
sion that it was meant to serve as a Biblical reason for the
presence of the Holy Spirit in the church other than that
advanced by the charismatic sects which about that time were
going big in various parts of the world, especially in the
United States. These claimed that they had returned to basic
New Testament Christianity and offered as proof the presence
of the Spirit’s gifts among them, with particular, one might
say exclusive, emphasis on the gift of tongues. This teaching
was accompanied by a great outburst of emotionalism. Those
who had the experience enjoyed it immensely and the on-
lookers could not but be deeply affected by this demonstration
of joy.

The more staid members of the evangelical community
could not go along with the emotionalism of the Pentecostal-
ists nor with the obvious lack of balance in their theologv and
lack of responsibility in their general conduct. But the matter
of the Spirit had to be dealt with. The popular Bible teachers
came up with the “power for service” doctrine and a lot of
good people were greatly relieved. According to this counter-
doctrine, the infilling of the Spirit is necessary and altogether
to be desired, but for reasons other than those advaunced by the
Pentecostalists. The one great work of the Spirit in the life
of the believer, they said, is to impart “power for service.”
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Thus it is not emotional or charismatic but practical. The
Christian is weak and the § irit is iven to make him strong
s0_tha he can serve effectivel . This view was supported by
(Acts 1:8: “Ye shall receive power, after that the Holy Ghost
is come upon you: and ye shall be witnesses unto me.’

Now I have often tried to make the point that truths that
are compelled to stand alone never stand straight and are
not likely to stand long. Truth is one but truths are many.
Scriptural truths are interlocking and interdependent. A
trust is rarely valid in isolation. A statement may be true in
its relation to other truths and less than true when separated
from them. “The truth, the whole truth, and nothing but
the truth” is good not only for a court of law but for the
pulpit, the classroom and the prayer chamber as well.

To teach that the filling with the Holy Spirit is given to
the Christian to provide *“power for service” is to teach truth,

but not the whole truth. Power for service is but one effect _

of the ex erience, and I do not hesitate to say that it is the
least of several effects. It is least for the very reason t at it
touches service, presumably service to mankind; and con-
trary to the popular belief, “to serve this present age” is not
the Christian’s first duty nor the chief end of man.

As I have stated elsewhere, the two great verbs that domi-
nate the life of man are be’and da What a man is comes
first in the si ht of God. What he does is determined b what
he is, so is is of first im ortance alwa s. "The modern notion
that we are “saved to serve,” while true, is true only in a
wider context, and as understood by busy Christians today
it is not true at all.

Redemption became necessary not because of what men
were doing only, but because of what they were. Not human
conduct alone had gone wrong but human nature as well;
apart from the moral defect in human nature no evil conduct
would have occurred. Fallen men acted in accord with what
they were. Their hearts dictated their deeds. “And God saw
that the wickedness of man was great in the earth.” That
much any moral being could have seen. But God saw more;
He saw the cause of man’s wicked ways, and that “every
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imagination of the thoughts of his heart was only evil con-
tinually.” The stream of human conduct flows out of a foun-
tain polluted by evil thoughts and imaginations.

To purge the stream it was necessary to purify the foun-
tain; and to reform human conduct it is necessary to regener-
ate human nature. The fundamental be must be sanctified
if we would have a righteous do, for being and doing are
related as cause and effect, as father and son.

The rimar work of the Hol § irit is to restore the lost
soul to intimate fellowshi> with God throu h the washin
of regenerati To accomplish this He first reveals Christ
to the penitent heart (I Cor. 12:3). He then goes on to il-
lumine the newborn soul with brighter rays from the face
of Christ (John 14:26; 16:13-15) and leads the willing heart
into depths and heights of divine knowledge and communion.
Remember, we know Christ onl as the Soirit enables us and
we have on! as much of Him as the Hol JITIL 1M arts. |

hi workers: indeed the only
acceptable workers are those who have learned the lost art of
worship. It is inconceivable that a sovereign and holy God
should be so hard up for workers that He would press into
service anyone who had been empowered regardless of his
moral qualifications. The very stones would praise Him if
the need arose and a thousand legions of angels would leap
to do His will.

LGlflS and power for service the Spirit surely dssires to
impart; but holiness and spiritual worship come first.| 5
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God Walking Among Men

God always acts like Himself, wherever He may be and
whatever He may be doing; in Him there is neither vari-
ableness nor shadow of turning. Yet His infinitude places
Him so far above our knowing that a lifetime spent in culti-
vating the knowledge of Him leaves as much yet to learn as
if we had never begun.

God’s limitless knowledge and perfect wisdom enable Him
to work rationally beyond the bounds of our rational know-
ing. For this reason we cannot predict God’s actions as we
can predict the movements of the heavenly bodies, so He con-
stantly astonishes us as He moves in freedom through His
universe. So imperfectly do we know Him that it may be said
that one invariable concomitant of a true encounter with God
is delighted wonder. No matter how high our expectation
may be, when God finally moves into the field of our spirit-
ual awareness we are sure to be astonished by His power to
overwhelm the mind and fascinate the soul. He is always
more wonderful than we anticipate, and more blessed and
marvelous than we had imagined He could be.

Yet in a measure His actions may be predicted, for, as I
have said, He always acts like Himself. Since we know, for
instance, that God. is love, we may be perfectly sure that love
will be present in His every act, whether it be the salvation
of a penitent sinner or the destruction of an impenitent
world. Similarly we can know that He will always be just,
faithful, merciful and true.

It is a rare mind, 1 suppose, that is much concerned with
the conduct of God in those distant realms that lie beyond
human experience. But almost everyone has wondered how
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God would act if He were in our place And we may have
had moments when we felt that God could not possibly un-
derstand how hard it is for us to live right 1in such an evil
world as this. And we may have wondered how He would
act and what He would do if He were to live among us for
a while.

To wonder thus may be natural but it 1s wholly needless
We know how God would act 1f He were 1n our place—He
has been in our place. It 1s the mystery of godliness that God
was manifest in human flesh. They called His name Em-
manuel, which being interpreted is God with us

When Jesus walked on earth He was a man acting like God;
but equally wonderful is 1t that He was also God acting like
Himsell 1n man and 1n a man. We know how God acts 1n
heaven because we saw Him act on earth. “He that hath
seen me hath seen the Father; and how sayest thou then, Show
us the Father?”

As glorious as this is, it does not end there God 1s sull
walking 1n men, and wherever He walks He acts like Him-
self. This 1s not poetry but plain, hard fact capable of being
tested in the laboratory of hfe

That Christ actually inhabits the nature of the regenerate
believer is assumed, implied and overtly stated in the Holy
Scriptures. All the Persons of the Godhead are said to enter
the nature of the one that engages New Testament truth in
faith and obedience. “If a man love me, he will keep my
words: and my Father will love him, and we will come unto
him, and make our abode with him” (John 14:23). And the
doctrine of the indwelling of the Holy Spirit 15 too well known
to need support here, everyone that is taught even shghtly mn
the Word of God understands this

Whatever God 1s the Man Christ Jesus 1s also. It has been
the firm belief of the Chutch from the days of the apostles
that God 1s not only manifest in Christ but that He 1s mani-
fest as Christ. In the days of the Arian contioversy the church
fathers were driven to put the icaching of the New Festament
on this subject into a lighly condensed “rule” or creed which
might be accepted as final by all believers. Tlus they did in
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the following words: “The right faith is that we believe and
confess that our Lord Jesus Christ, the Son of God, is God
and Man. God of the substance of His Father, begotten be-
fore all ages: Man of the substance of His mother, born in
the world. Perfect God and perfect Man. . . . As the reason-
able soul and flesh is one man: so God and man is one
Christ.”

Christ in a believ ;_r s heart will act the same as He acted in
Galilee and Judea.{ His disposition is the same now as then.
He was holy, righteous, compassionate, meek and humble
then, and He has not changed. He is the same wherever He
is found, whether it be at the right hand of God or in the
nature of a true disciple. He was friendly, loving, prayerful,
kindly, worshipful, self-sacrificing while walking among men;
is it not reasonable to expect Him to be the same when walk-
ing in men?

Why then do true Christians sometimes act in an un-
Christlike manner? Some would assume that when a professed
Christian fails to show forth the moral beauty of Christ in
his life it is a proof that he has been deceived and is actually
not a real Christian at all. But the explanation is not so
simple as that.

The truth is that while Christ dwells in the believer’s new.

nature, He has strong competition from the believer's old
nature. The warfare between the old and the new goes on
continually in most believers This 1s accepted as evitable,
but the New Testament does not so teach. A prayerful study

of Romans 6 to 8 points the way to victory -If Christ is al;

lowed complete sway He will live in us as He lived in Galilee.
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The Divine Indwelling

The doctrine of the divine indwelling is one of the most
important in the New Testament, and its meaning for the
individual Christian is precious beyond all description. Tc
neglect it is to suffer serious loss. The apostle Paul prayed
for the Ephesian Christians that Christ might dwell in their
hearts by faith. Surely it takes faith of a more than average
vitality to grasp the full implications of this great truth.

Two facts join to make the doctrine difficult to accept: the
supreme greatness of God and the utter sinfulness of man.
Those who think poorly of God and well of themselves may
chatter idly of “the deity within,” but the man who trembles
before the high and lofty One that inhabiteth eternity, whose
name is Holy, the man who knows the depth of his own sin,
will detect a moral incongruity in the teaching that One sc
holy should dwell in the heart of one so vile.

But however incongruous it may appear to be, in the Holy
Scriptures it is taught so fully that it cannot be overlooked
and so plainly that it can hardly be misunderstood. “If a man
love me,” said our Lord Jesus Christ, "he will keep my words:
and my Father will love him, and we will come unto him,
and make our abode with him” (John 14:23). That this
abiding is within the man is shown by these words: "At
that day ye shall know that I am in my Father, and ye in me,
and I in you™ (verse 20). Christ said of the Holy Spirit: *He

- shall be in you” (verse 17), and in tis great prayer in
John 17 our Lord twice used the words “I in them.”

The truth of the divine indwelling is developed more_fully
in the epistles of Paul. “Know ye not that ye are the temple
of God, and that the Spirit of God dwelleth in you? . . . For
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the temple of God is holy, which temple ye are” (I Cor. 3:16,
17). And again (I Cor. 6:19), “What? know ye not that your
body is the temple of the Holy Ghost which is in you, which
ye have of God, and ye are not your own?”

Without question, the teaching of the New Testament is
that the very God Himself inhabits the nature of His true
children. How this can be I do not know, but neither do 1
know how my soul inhabits my body. Paul called this wonder
of the indwelling God a rich mystery: “Christ in you, the
hope of glory.” And if the doctrine involved a contradiction
or even an impossibility we must still believe what the mouth
of the Lord has spoken. “Yea, let God be true, but every
man a liar” (Rom. 3:4).

The spiritual riches lying buried in this truth are so vast
that they are worth any care or effort we may give to their
recovery. Yet we are not concerned primarily with the the-
ology or metaphysics embodied here. We want to know the
reality of it. What does the truth mean to us in practical out-
working? What does it have for a serious-minded Christian
compelled to live in a dark and godless world? As Paul would
say, “Much every way.”

God does not dwell passively in His people; He wills and
works in them (Phil.2:13); and remember, wherever He is, -
God always acts like Himself. He will do in us whatever His
holy nature moves Him to do; and unless He is hindered by
our resistance He will act in us precisely as He acts in heaven.
Only an unsanctified human will can prevent Him.

Without doubt we hinder God greatly by our willfulness
and our unbelief. We fail to cooperate with the holy im-
pulses of the inliving Spirit; we go contrary to His will as it
is revealed in the Scriptures, either because we have not taken
time to discover what the Bible teaches or because we do not
approve it when we do.

This contest between the indwelling Deity and our own
fallen propensities occupies a large place in New Testament
theology. But the warfare need not continue indefintely.
Christ has made full provision for our deliverance from the
bondage of the flesh. A frank and realistic presentation of

42



the whole thing is set forth in Romans six and seven, and in
the eighth chapter a triumphant solution is discovered: It is,
briefly, through a spiritual crucifixion with Christ followed
by resurrection and an infusion of the Holy Spirit.

Once the heart is freed from its contrary impulses, Christ
within becomes a wondrous experiential fact. The surren-
dered heart has no more controversy with God, so He can live
in us congenial and uninhibited. Then He thinks His own
thoughts in us thoughts about ourselves, about Himself,
about sinners and saints and babes and harlots; thoughts
about the church, about sin and judgment and hell and
heaven. And He thinks about us and Himself and His love
for us and our love for Him; and He woos us to Himself as a
bridegroom woos his bride.

Yet there is nothing formal or automatic about His opera-
tions within us We are personalities and we are engaged with
personality. We are intelligent and have wills of our own.
We can, so to speak, stand outside of ourselves and discipline
ourselves into accord with the will o